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Ilustracion 1
Ex libris de

Israél vengé ou
exposition naturelle. ..
Registrono. 1, p. 16



Tlustracion 2
Misiva hallada en
Les Mystéres de la
main...

Registro no. 28, p. 25




Iustracion 3
Tarjeta postal encon-
tradaen

The secret doctrine. ..
Registro no. 56, p. 42
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Tlustracion 4
Misiva escrita en el
dorso dela tarjeta
postal hallada en
The secret doctrine. ..
Registro no. 56, p. 42




Iustracion 5
Cubierta anterior de
The
Yogasarasamgraha. ..
Registro no. 49, p. 35




Ilustracion 6
Firma en la guarda
anterior de

The
Yogasarasamgraha. ..
Registro no. 49, p. 35
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The Vaiseshika theory is that emancipation lies in
the destruction of all specific qualities. This too is
-ob contrary to onr views ; becanse we can explain
the imposition of the destruction of qualities (which
is Moksha) on the Spirit, as being of the same
char_l{:ter a5 that of the conditions, the specific
qualities, on the conditioned Spirit (the Homan.
Self).  And lastly onr theory quite coincides with
the Nyaya theory which asserts emancipation to be
the absolute cessation of pain ;—the only difference
between us lying in the fact that we assert that
theuessuh‘nnofpuiniethepurpossn!the Soul, in
the relation of the experience and the Agent (Bloga
—bholtri—bkira), and not in that of Samaviya
(inherence, the relation of the quality to the ob-
ject qualified, & permanent relation) (as laid down

The retatas PV the Naiyayikas). We however

tion of the Neo-
Vedantic theory %H” i HEption
of Emancipa- alled N ¢

tion as consigte "e gy eyl

in pleasnre, —
ménf of 5 becanse we

can ﬂx_nd no aphorism 1n support of this in any
Tecog system of philosophy; and because
it is  contradictory to all Sruti, Swriti as
well as reasoning, As instances of Srutiz pre-
cluding pleasure from the state of emaneipa~
tion, we have the followingi—(1) One who
hn'a attained Knowledge renounces pleasure and
pain” (Kathopanishad 11—12) and @) * Pleasura
and pain do not touch one (who has attained to
Kuow;rledge) withont physical body " [ Chkandogya-
upanished VIII—12—1). As Smritis we have the

following:  “The agent will eross over the illi=
itableand tur f p is, When
e thinks all that s (called) pleasure to be (really)
pain. A man resolved into the Sapreme Self by
means of Knowledge and action, is never touched
either by pleasuré or by pain.” The reasoming
(overthrowing the Neo-Vedantic theory may be thus
sommed up): If Dmancipation were an effect —
(produced), it wonld be impermament; andif (fo |
avoid this yon assert it to be) permavent, then \‘
it wonld ever continue in its accomplished form, |
and as such could not be the object of the Soul
(being within his reach; and as such the laying
down of the means to Moksha—Sravana, Manana
and Nidi 1d be Tess) in,
on can not_assert_that Emancipation consists in
: becanso_this

ment too cannot free yon from the two horns

of the dilemmiz Fased on_the “fa
being either permanent or trans Further,
yon cannot assert that the parpose of the Sonl is
the destrnction of ignorance and
the like covering of everlasting
pleasure;—becanse we all know the purpose of the
Boul to consist in the experience of pleasure; and no
“covering’ (avarana)is possible, because intelligenceis
permanent (and as such will lighten up everything).
(The Neo-Vedanti ofjectsy: “If it is so, how do you'
explain the Sruti and Smriti passages which men-
tion supreme bliss (as consituting Emancipation)?”
‘Wereply: your objection does not hold; becanse very
good explanations of such passages are afforded by
the definitions given in the treatises on Liberation :
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Ilustracion 7
Subrayados en

The
Yogasarasamgraha. ..
Registro no. 49, p. 35



Ilustracion 8
Simbolo que aparece
en

The inner life and
Tao-Teh-King...
Registro no. 57, p. 42

56 THE INNER LIFE AND THE TAO-TEH-KING

By ‘““im Ganzen’’ ‘‘in the whole,”’ in general, I shall undej
tand To Pax ‘‘the All”’ as a unit, both as known scientifical
nd as known intuitively; both objectively, subjectively aﬁ
ranscendentally; ¢“ the All,”” both personally as God and i
ersonally as the universe; both as life and as death, and ¢ th
»? in all forms and moods indefinable.

By living ¢ im Ganzen,”’ ‘‘ in the whole,”’ I shall unde
tand to live ‘¢ in consciousness of the whole’’; the very opposif
f living in ‘¢ separateness ’’ or isolation from it.

How can we live determinedly ‘“ with a will *” in ¢‘ the All
uch as I have attempted to suggest what ¢‘ the All ?” may be

will use an illustration. This candle may suggest the ideal
(See Diagram 3.)

I shall, of course, be able only to show ‘‘the All ”’ in on
spect. I will show it as light or truth; light or truth as qua
ty; light or truth as form and judge; as the ordering principl]
existence; or as I also shall call it, the Apollo, and the Chrig
rinciple. While I thus only show one aspect, that aspect wi

DIAGRAM 3.




